
have been a re-appropriation of the ‘golden chain’ motif of classical Reformed thought,
in which salvation was portrayed as a concatenated sequence (faith, sanctification with
good works, glorification, etc.). The upshot is that while the volume makes a noble
effort to overcome a reductionistic (and missionally problematic) vision of what it
means to be saved, its offering may fail to achieve the desired traction. I imagine
some readers will struggle to fully grasp and embrace the book’s insistence that non-
meritorious good works are necessary for salvation.

Second, the perspective on salvation being critiqued in this volume is not properly
engaged. This certainly seems to be the case with respect to the Lutheran face of the
opposition, represented in part by Milliard Erickson. Erickson appears briefly in the
introduction and then makes one additional brief appearance (on p. 111). In my esti-
mation, insufficient attention is devoted to Erickson’s thought; at the least, a more
in-depth evaluation of his wider soteriology, especially his perspective on sanctification,
should have featured and would have benefited the project. Notwithstanding this omis-
sion, The Doctrine of Good Works stands to make an important contribution not merely
to Christian thinking but also to lived theology. It admirably presses readers to see how
‘good works are…integral to good news’ (p. xvi).
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Volker Menze presents an account of the rise and fall of Dioscorus that sets aside most
discussion of dogma in order to clarify the political, administrative and interpersonal
dynamics at work. Dioscorus here is not the extreme proponent of Cyril of
Alexandria’s orthodoxy who orchestrated the ‘robber council’ of Ephesus tyrannically
and violently. Instead, Dioscorus was a politically naïve and overly sincere administra-
tive reformer who found himself reviled as a scapegoat for his accession to the demands
of Emperor Theodosius II. Although all specialists might not be convinced by these
commonsensically sceptical readings of conciliar acts and related sources, this engaging
and plausibly revisionist retelling of the factional rivalries and power politics between
443 and 454 deserves attention by all interested in the rise of the churches on various
sides of Chalcedon.

Dioscorus rose as archdeacon under Cyril of Alexandria, who gained power through
the strategic distribution of expensive ‘blessings’ (or ‘bribes’, p. 40) to a range of clerics
and palace officials (great and small) in Constantinople. Cyril negotiated the palace and
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church intrigues shrewdly, as seen in the agreement over the ‘Formula of Reunion’ of
433 between the Alexandrian and Antiochene factions, which left Cyril as the politically
ascendant patriarch of the East. Unfortunately for his successors, Cyril left the
Alexandrian church deep in debt and likely bankrupt.

Dioscorus was no partisan of Cyril (ironic given his later reputation), but an inde-
pendently supported ‘non-partisan’ and ‘union leader’ who rose to archdeacon during
Cyril’s illness in 443–444. The precarious financial situation left by Cyril was a driving
force in support for Dioscorus among the deacons and priests of Alexandria, a fiscal
crisis compounded by credible allegations of corruption against Cyril’s extended family
and allied deacons. Dioscorus seems to have been welcomed widely within Egyptian cir-
cles as someone who could address the fiscal challenges left by Cyril’s magnanimous
blessings to Constantinople and as someone who was not inclined towards theological
controversy beyond Egypt. Although he was concerned with Origenist monks in Upper
Egypt, he was only unenthusiastically drawn into disputes over ‘Nestorian’ theology and
the legacy of Cyril’s ‘Twelve Chapters’ in 448.

For all his association with anti-Nestorian polemics and the controversial synod of
449, Dioscorus was not the prime mover in the conflicts, either in the late 440s leading
up to Ephesus II or in the council itself. According to Menze, it was the Emperor
Theodosius II who was the major polemical force against the dyophysite bishops and
archimandrites who would find themselves on the losing end of Ephesus II,
Theodoret of Cyrus, Ibas of Edessa and Flavian of Constantinople. Ephesus II was
thus ‘Theodosius’ pet project’, and Dioscorus was but his ‘henchman’ (p. 111),
whose obedience ‘reveals a lack of strategic vision’ and quickly undermined his standing
among fellow bishops because of his allowance of imperial intrusion and violation of
canonical rules (p. 120). Dioscorus’ lack of vision seems a tragic flaw in his career:
he (and others) brought the first Council session to a close without anticipating a
second session, which advanced a host of very serious allegations of theological and
administrative wrongdoing by Ibas and others, and thus set the stage for a backlash.
Yet, the swift reversal of Ephesus II’s rulings was not anticipated nor seen as likely
by the principal actors at the time, though it has an air of inevitability among later his-
torians who are reading back from the ‘black swan’ event of Chalcedon (pp. 141–142,
183). Menze casts doubt on ancient accusations of violence and coercion by soldiers and
Dioscorus’ ‘rule of terror’ (p. 139); his personality flaw was rather an ‘unsophisticated sin-
cerity’ (p. 140), and he was turned on by other bishops in the aftermath of Chalcedon as a
scapegoat for their own complicity. The catalyst for the rejection of Ephesus II was not a
theological revolt but Theodosius’ fatal fall off a horse, after which his sister Pulcheria’s
husband Marcian claimed the spot of Emperor in the east. Pulcheria and Marcian were
both motivated to clear the palace (even violently) of Theodosius’ loyalists and to mend
relations with the elites of the West, especially Pope Leo.

In the Council of Chalcedon of 451, Menze finds little of the dogmatic controversy
that dominates many accounts. In his reconstruction of the order of sessions he sees the
debate as mainly around canonical procedure and accusations of Dioscorus’ misman-
agement and abusive behaviour at Ephesus, of which at least some accusations
Menze finds ‘absurd’ (pp. 160–161). Dioscorus made several strategic errors and was
hampered by his unwillingness or inability to spread blessings like his predecessor
Cyril. Chalcedon notably did not anathematise him as a heretic, but only deposed
him from his see for canonical wrongdoing, leaving open the possibility of reconcili-
ation. Dioscorus would be excoriated as a heretic, early on by Pope Leo and later by
Justinian (who included him in the heretical lineage of Mani), but this was due to
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regional politicking and anachronistic projection. Among many in the churches of the
East he was remembered not as a theologian (at which he was not skilled) but as a mar-
tyr, a ‘second Joseph of Arimathea’ (p. 195), a righteous voice against Chalcedonian
perfidy (under alleged Jewish influence), and a miracle worker.
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Over the past number of years, there has been an emerging trend within Augustinian schol-
arship in which Augustine’s rhetorical background has come to be seen as more than
merely the means by which he articulated his theological views; it is becoming increasingly
recognised that his rhetoric also has a constructive role in shaping his theological vision.
Michael Cameron, Mark Clavier, Rafal Toczko, Brian Gronewoller and this reviewer
have all published monographs in recent years that at least gesture in this direction.
Adam Ployd has identified a particularly fruitful avenue in which to push this research fur-
ther and explore the far-reaching theological implications of Augustine’s rhetorical techni-
ques: his martyr accounts. Augustine’s martyr accounts are especially well-suited for an
investigation of the interplay between rhetoric and theology because they are, by their
very nature, highly rhetorical, especially by the standards of modern historians. But they
are also theologically and socially constructive. Thus, the question that drives this short
book: ‘if martyr discourse is rhetorical, what does that mean for its construction by some-
one like Augustine who is an expert in the techniques of classical rhetoric?’ (p. 135).

Ployd structures his book around three levels of analysis. According to the first level,
which Ployd treats in chapter 1, he observes that we must keep in mind the particular
rhetorical contexts in which Augustine composed his martyr accounts. Following stand-
ard treatments, Ployd notes that many of Augustine’s martyr accounts must be under-
stood in the context of the Donatist controversy, in which both parties appealed to their
martyrs as important witnesses to their legitimacy. However, Ployd argues that the
Manichaean and Pelagian contexts, which are commonly overlooked in this regard,
must also be borne in mind as shaping the rhetorical orientation of the martyr
accounts. The second dimension in Ployd’s analysis, which remains the focus of chap-
ters 2–4, treats Augustine’s use of classical rhetorical techniques (in particular, those
techniques associated with inventio and dispositio) in his martyr accounts. Chapter 2
makes use of the category of exempla to explore how Augustine rhetorically presents
the martyrs as models for imitation; chapter 3 makes the case that Augustine’s deploy-
ment of exempla in this way amounts to the construction of Christian historiography
which, with its emphasis on the beauty present in suffering and the providential order-
ing of history, deliberately stands in stark contrast to the Roman preference for historio-
graphical narratives of decline; chapter 4, which is the most innovative in the book,
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